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!.'.i lisk' dcja longuc dos Pcrcs ou oa;riv;ii!ii; dc I'aiicioiinc
(jai onl cni devoir ussocicr le douion, d'unc jiuiniere qtiel-

a lours explications ilieoio|̂ dfines do Ja iiddenijition, Ic
do 'lortullicn nest gcnora.lonien 1 jais compris. Christian

j: .nr Icnaii memo qn'il en doit olrc rurinclltniicn! exchi : d'aiiros
P;:. le grand adversairc de la Onoso aurait sanis doulc craint, ou
.•...iilenant celte doctrine, dc favoriser Ic dnalisnio do .Marcion dent

proodde (1).
.Ncaniuoins ce jngonioiil coinmiin dcs" liisloi-iens a rencunlro.

ipieliin.es oppositions. .(!. Oxenhani, a qui nous devons la pre-
ad'Ta iiisloire catholiijuc du dognie do la Itodeinption, s,e oon-
{••aiaii d one suggestion tiinide. « La notion oi-igcuisto d'une
laiu'ou payee a Satan esl pcut-etre, dit-il, indiqude dans Ic pas-
.-ago suivanl : « Le Seigneur I'a racliete des pouvoii'S angcliqucs
•j-.:; posscdcnt Ic rnondc... »; mais ce pourrait clro tout sirnplc-
:!ii'!il unu reminiscence dc saint Paul (E-ph., VI, 12) iBL Ce
imnne te.xto, rapproclie do quelriues [u.ti-os, fournit occasion a
M. Inrmcl de foririuler une insinuation deja plus directe el plus
hamc (d). iNaguerc cnfin M. Hastings Rashdall vicnt d'enonccr
la thdse de la maniere la plus e.\[)licit.e el d'en tenter la, ru'cuve
'O pro/c.'iso. Tout en rcconmaissani, qu'il I'aut « reunir cnsciui.dlc
Oil certain nornhrc do passages sopai'cs pour decouvrir la pensde
•lo lertullien », il esCimc quo la theoric dc la rangon se reveio-
'•ho/, lui sous unc forme plus serree etplus strictemenl juridiquc
quo die/. Irenee (4) ». «

(t) f'hr. lUij;;, Dit; c/irinLlic/ic Lchri'. von clcr Vvrsd/iniinfi, Tubi.aguo, IS'iS,
P• 52^ iiolo.

n. N, The calholic doctrine of the Atonement, Londrcs,2': edit.,
p. lOO-iiO; tiautuction liiu.cxE.xu, Paris, iOO'J, p. 136.

ft) J. Te'ioiKL, Terlnllien, Paris, tOUrl, p. 2.31.
•L- tt. iKAsiiriAi.i,, The idea of Atoncoicnl in chrlalian thcoioQ'j, Londres, -

'd'j. .p. 201-232. Of. li. oCl, note 1.



TERTULLIEN MD TiiS RIGHTS OF TliS DEVIL;

In thG alrsady long list of the Eathers or writers of the early Church who believed it necessary to connect the devilj
in any way, to their theological explanations of Redemption, the name of Tertullien is not usually included. Christian

aur held even that he must be strictly excluded from it* according to him, the great opponent of Gnosticism would
undoubtedly have feared, in upholding that doctrine, to be countenancing the Marcion dualism it issues from.

Nonetheless this conmion judgment of the historians has met with some opposition. H. Oxehham, to whom we owe the
first catholic history of the dogma of-the Redemption, was content with a timid suggestion. "The origenist idea of a
ransom paid to Satan is perhaps, he says, denoted in the following passage: 'The Lord redeemed him from the angelic
powers which possess the world 'but this could be quite simply one of Saint Paul's reminiscences (Eph., VI, 12)(2).
Ihis same text, together with some others, supplies M, Turmel with occasion to formulate an insinuation yet more direct
and firm. Lately then M, Hastings Rashdall has just expressed the thesis in the most explicit way and attempted the
proof of it ex professo'. V/hiie recognising it is necessary "to bring together a certain number of separate passages
to discover lertullien s thinking", he reckons that the theory of ransom reveals itself in him in a more concise and
strictly juridical form than in Irenee."
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11 nc s.iurail yavoir auciin inconvenienl do principc, ni aucuiu!
invraiscmblancc etc fail a rclrouvcr chc/ Terluliien qiieUiiic luhl-
tniiioiid'mi courant (Videcs nuc Tor, sail avoir old Ins piussaiit
el tnis rcpandu dans r%lisc priniiUvc. C'est uno qucsUon a
determiner d'aprds Ics loxlcs. dont le td.noignago pcul oUhnl
soul elro id decisif. Lcs appreciations conlrad.clo.rcs que Ion
"vientde recneillir no servenl qn-a rolevcr I'inlcrel d'ur,o enqnete
qui a pndonnerlieu a des resuilats anssi diverscnts. On verra
d'ailleurs qoc la ccmdnsion nc saurait etre doulcnse et quo,
dans la Ihcoloqie redcmptrice des premiers siedes o(i Ics «droUs »
du demon liennont tunt do place, Tertullien continue a sc classer
comme Vine exceplion.

Trois passascs"appin(3nl la dcmonslralion dc M. Ilashdall, donl
la significalion conccnlriquc impose, ason avis, dc reviser 1opi-
nioiw-ccuejusqu'ace jour. Lc premier poscrait Ic principe du
syslumc.

Haberc vidctur diabolus propriam iam polcslalem, si foite,
in eos qui ad Dcuin non pertinent, semcl in stillam situlac et
in pulvcrem areae et in salivam nationibus deputatis a Deo,
[liAii:, M-, l-'j ac per hoc diabolo expositis in vacuam quo-
dammodo'posscssioncm. Ceterum in domescicos Dei nihil illi
licet ex prcjiria potcstatc (1).

II s'agil la du pouvoir «nalurcl »do SataO; el nul doule qm.
nous nc devious presumcr, avec M. Rashdall, quo ce pouvoir osl
«jusle ». Des lors, TerluUien ne scmhle-l-il pas cousacrcr juri-
diqucmenl un certain droil du ddmon donl il faudrait cnsuite
tcnir complo? Cepcndanl le Icxle lu ailcnlivemenl n'aulorlse pas
cetle conclusion. • . _

Void d'abord une consideration a priori qiii a- bien son impor
tance. Aprcndre cos paroles dans Icur teneur litterale, on devrail
dire qu'il ya pour Taulcur uno caldgoric d'hommcs qui iVappar-
ticnncnt plus a Dicu {qid ad Dcuvi nan perlincnl) et qui sent, de.>
lors, comme une sorte dc bicn vacant dontlc demon peul s empa-

(1) De furja in persecuHon'e, 2. —P. L., t. II; col. 121.
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,-er ason aise {dlaboH expo,ills in vacuam qnodammodo posscssio
ncm). Cc serait Ic pur dualisme imputd au brillaul advorsairc de
Mascisc (Ij!

Lno con.sequouce aussi absurde nesufrit-ellc pas a rnettre" en
garde conlrg Ics premisses dont die dccoule ?11 faut, en e/Tet, ne
point perdro dc vuc que, plus quo lout autrc, sous ses apparences
do rigueur juridiquc Ic style de Tcrlullicn cornportc unc bonne
part d'imagc, qui force, pour les jtcsoins dc ralTirrnalioH ou dc la
polemuiuc, Ics traits do la pciisce (2). Un travail dc diligciiie ana
lyse clde comparaison s'impose a qui ne veul pas so mcprendrc
sur quclques mots jcics en.passant.

Or nous sornmes suflisammcnt rcnseignes sur la manicrc dont
il concoit le rOle general du demon. Avcc la mbinc bucrgie qiril
profcsse Iexistence d'uu Dicu createur; et maitrc unique de runi-
vcrs, lerlullien afiirme quo Satan csL son grand adversairc ou
d'apres le termc qui lui cst familicr, le perpeluc! acmulus. Depuis .
quil a reussi a faire tombcr Ic premier couple humain dans Ic
pechc. Je monde ost devenu son royaumc et celui de ses satellites
Tcrtullion les appeile volonlicrs raunditcncnlcs, ou encore
tcalHs hums sccciili, quaj pr^vsunt polcslalcs [3]. Lour action yest
souvent dordre physique : ils sonl Ics autcurs des maladies, des
accidents et perturbations atniosphbriqucs. .Mais cllc s'exerce
siirlout dans lordrc moral, ou ils excitcnt Ics passions liumaines
d nuilLipliont les provocalions .au rual. L'idoiaLrie est, de ce

0) Pour criant quc soit Ic paradoxo, un autcur au rnoius nc sest pas
rt onu (Ic Ic nsqucr. «Tcrlullicn prol'essc done unc sortc de dualismc; il nc
crauU pas dc -fa.rc du diahic uu (i.uulc dc Dicu : il sc rapprochc ainsi des -•
^"'•sf.qucs dualistos ct en partieulicr Jc .Marciou. Quo ccla ne nous sur-
Pjouue pas : i! yacntrc I() Guostique ct son advcrsaire plus dunc analogic
i-^itte. »Aug. Cii.\MHK, Exposition des opinions d'trence, Terluliien, Cle-

>'̂ fnl dAlexnndne el Orif,ene sur I'ojnure redemph-ice de Jesus-Chrisl
(.crieve I860, p. 40-.il. - I| est vrai quc plus loiu (p. 43-14) lauteur, se ral-

Tcrtullicn s.'cst gardii dc professer la
"(•'OHO dc la rancon.

(-; On asignale ajuste titre «cc realisine dexpression dont il tire parfois
j_^^^Pu.ssants eircts, ct qui volonticrs tranchait Ic mot, fut-ce aux dtipcns de

>'. A- uAr.K.s, La l/ieolofjie de Terlullien, Paris, 1005, p. C5. •
,,.1 ^ ; Oc Idol., IS; Dc unima, 20 :«Kniiiivcro praesunt,-t-uiuum nos quidcui, Dcus Dominus ct diabolus aemulus. >. Cf. ibid., 38. 11

"sse le paradoxe litt^raire jusqu adire de Satan qu'il est «Deus aevi hnms ».
••'•'y. Marc., V, 17.
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There would be no difficulty of principle, nor any unlikelihood of fact in_recognizing in Tertullien some.infiltration
of a current of ideas one knows to have been very powerful and very widespread in the early Church. It is a matter of
deciding from the texts, whose evidence along can and must be decisive here. The contradictory appreciations just^
gathered serve only to restore the interest in an inquiry which has given rise to results just as divergent. One will
see moreover that the conclusion should not be ambiguous, and that, in the redemptive theology of the early centuries where
the 'rights' of the devil hold so much place, Tertullien continues to be counted as an exception.

i. Three passages support Hashdall's demonstration, whose concentric significance seeks, in his mind, to revise the
opinion received up to this day. The first should lay down the principle of the systemi'

Habere videtur diabolus propriam iam potestatem, si forte, in eos qui ad Deum non
pertinent, semel in stillam situlae et in pulverem areae^et in salivam nationibus
deputatis a Deo, (Isaie, XL, 15) ac per hoc diabolo expositis in vacuam quodammodo
possessionem, Ceterum in domesticos Dei nihil illi licet ex propria potestate Cl),

There it is a matter of Satan's "natural" power, and no doubt we must presume, with M. Rashdall, that this power is
'rightful'. Consequently, does Tertullien not appear to authorize juridically a certain right of the devil s which it
would then be necessary to consider*? However the text read attentively does not permit this conclusion.

Here first of all is an 'a priori' consideration which is worthy of its importance. To take these words in their
literal tenor, one would have to say that for the author there is a category of men who no longer belong to od
Deum non pertinent) and who are, consequently, like a, kind of unclaimed property of which the devil may
at his leisure, (diaboli expositis in vacuam quodammodo possessionem). This would be the pure dualism imputed to the
brilliant opponent of MaseiseI

Does such an absurd consequence not suffice to put one on guard against the premises from which it issues- Tt is
necessary, indeed, not to lose from sight that, more than any other, under its appearances of juridical strictness
Tertullien's style includes a, good share of adornment, which constrains, for the needs of the affirmation or of t e
polemic, the features of the thinking. A labour of diligent analysis and comparison is imperative to whoever wishes not
to be mistaken about certain words thrown up in passing.

But we are sufficiently informed on the way in which he conceives the^neral role of the devil.^ With the same;
energy as he declares the existence of a creator Dod and sole master of the universe, Tertullien affirms that atan is is
great opponent or, after the word which is familiar to him, the perpetual aemulus . Since he succeeded in ring S
the first human couple in sin, the world has become his kingdom and that of his henchmen. Tertullien gladly calls them
'munditenentes', or again magistratus huius saeculi, quae praesunt potestates. Their work here is often 01 a p ysica
nature: they are the authors of illnesses, accidents and atmospheric fluctuations. But it operates above all in the
moral category, where they stir up human passions and increase the provocations to evil. dolatry is,/
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clief, le sigiir: cl la forrne la plus grave do leur dorniiialiou {1;.
li's'cn faui d'aillcurs quo Ics chrelicns. soieul cidiereinonl

souslrails a leur nuiKaisancc. C'est Ic demon qui foincnlo dans
rEglise les heresies el uc ccsse do livrer ii caaque fulule les
as^uts do la teulaliou {^]. Dans le lesle qui nous occupo, on
voit quo Terlullien range parrni los sujcts de la puissance diabo-
lique, non sculenicnl les nations paYcnncs, mais encore le;s
damrsiici nucl'iues lignes plus haul navail-il pas dil quo/
si dcs cl-.rbticns doivenl faillir dcvant les perscculeurs, c'csl la
preuvo que deja auparavanl ils apparlenaienl au demon [homines
Kius ruissn... 'pti dnlcccrinl ad ilium)'!

Tous COS fails, en memo lemps qidils dclaillent Taction de
Salan, en indiquenl aussi le caraclere. II s agil <1 unc puissance
aniiclive, redoulalilo ccrlcs el singuliereincnl elendue, sur 1hu-
manile; mais il n'y a rien la qui comporlc nnc propriole ou signi-
fie un droit slricl. Memo quand Terlullien presonlo les apo^lals
comme elanl le bicn dii demon, c'esl cvidcmmenl une maniere dc
dire qu'ils elaienl dociles a ses suggestions el par la predeslinos
d devenir ses victimes. Un pouvoir moral dc dornmalion ct d in-nucnce n'csl pas necessaircmcnl un litre juridique (3). .
. Cc qui nous garanlit que Terlullicn nc peul pas Tavoir compris
Rulrcmeal, c'esl qu'il mainticnlj sans mil doule possible, quo
Dieu rcslo loujours le mailre el qiTil Ic rnonlre, non seulemenl
en rescrvanl aux esprils mauvais les fiammcs elernelles, mais
en les soumellanl des ici-bas au moindre des chreliens (4). Pcut-

(i) .Voir cn particulicr A}wlo;jct., 22; Dc- anima, 39; De lesLim. aninwe, 3;
De -qiccr., 2. Get empire du demon siir riiumanito paicnne, manifcsle par to
i'OfriC dc t'idolalric, cst un licu-couuium dc tons les apoiogistcs, v. g. JL:-ri>.
Apol., 1, 9, 1-4 ct 98; Tatikn, Oca/., 16; ATimNAOOim, MiNccics
Fki.ix, C'.'iar/as, 21.

' (2) «Tolius crroris ailificcm, totius Sicculi interpolatorem •>. Dc iesUmonw,
3. «Cuius portcs intervcrtcndi veritatem ». De pracscript. haer., -40, «A>
hoc 3C regnai-e putat si sanctos ca rcligione Dei deUn ljat ». Adv. Judaeos, ..
«NumquL malitiac sum. otium facit .. Obseryat, impugnat, obsidet... Aoa

' scandalto iiou tentationibus deficit J) De3.
(3) On vclrouvc aillenrs im scmblablc partagc dos influences morales. I.u

e.xcmp!e De idol., 1« : «-Mlcrius cssc non possent nisi diaboli quac Dei I'.ui
siml. -Et encore Dc cullu /em., 1, 8 : " Aemuli sint nccesso cst quac Poi
non sunt. >. Ou bien Ad mart., i : «Domus quidem diaboli cst.ct career, >•
quo fauiiiiarcs suos continct. >> . , . ^
. (4) Voir Apolog.,2:i. Of. Dc fuga, 10 ;«Et in daeiuoncs acccpisti potestate
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iMrc mome pciurrail-oii faire uii pas tic plus. Du inomciil ipic ccs
<llvcr.scs allliclious sonl uue suite ci uno peino du pccl.c, scrail-
fC bic.i dcpassci- la poi-tec dc cclte doctrine quo dc fc-arder les
tic,nous qui eu scut, les auleu.ts con.tuc les iuslfumcnls tic la
jusiice div,.,c?l!„ tcutca.,, kur .,c sau.ail siguinc,. Un
pouvo.r ladcpcudaul do Dieu. Ap,opes dcs paicus. sur qui cite
sexercc avec une particuliere ampliUide, Tertuliicn dii expres-
sCuncnt quo c'esl Dicu qui les reprouve el Ic.s iivre ainsi au
demon: ...in salivani nalionibus dcpulalls x Dko «c peu mc dia-
ooio e.vposiiis.

Qu.and do,.c ,.oUeaulcu,-pa.Io tic tpoteiu.,., o„ nc sau-rait ad.nellrc qu',1 conlrodisc pa,- la ccs priucipcs fo,-,nci.s do sa
licolog.c. Dautenl mo.us qu'ii epi-ouve, lout au coutrairc, ie
i(..so,ri e.es rappcier. It cst d'abo,-d a i-ei,ia,-,|uo,- quo Tcriuilici
n(impio.e ccttc c.xprcssion qu'avcc uuc double clause dc rcsc-vc :
ha .m v.uE-rUR dmiolus proprhm p„t.:Mcm, si |.-oir,-u, h, cos qui
ad Dcura non pcrtinenL S'ii fadopto ccpendanl, cost qu'oile
rcponti i une ccrta.nc nuance dc sa pcnscc quo ie conlcxlc nous
rovele,

Ici-tuil.ci soulicnt id la tiuise pa,-atioxaIc qu'il ne faut p.as
,„r la persecution pai-co qu'eiic vient do Diou. II ne pout mccon-

na.t'-c cependani quo Ic ddrnon ya sa part; mais iilicntquo
•b , , •' in.5trumcnlai, non une initiative0" duiljolam, non a diabolo). Acc propos ii cst a,none as'ex- '

t>l,.li,er sur la maniei-e trcs ditrci-onle donl sc prodnil I'aetion di,
cnoti smvant qu'il s'agit des paiens ou tics ci.i-eticns. Sur ccux-
a>ljou,t duuep,-o;n-ia : forn.ulo qui esl id manircste-

h,,-' "1° T s'entendi-c par coniparaisou avcc ia
teux-cr"' ' " 1"'" '̂regard de

Lcs clactiens, en effet, sits no sent pas cnticreincnt soustraits .
Son cnipirc, sonl ncanmoius I'objct d'une protection partieu-

nnr, dcvcnus ics domcstki, de tclie sorteq edemon ne pent rion sur eux sans uno permission speciaic
cMite °T': largomont it propos de ia perse-1n, ela tenlalion et autres epreuves des jusles [i] '. I '̂ikil Sa-
iinac in servos Dei vivi liccbit nisi permiscril Dominus. AI'appui

U>De2; col. 129-127.
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is, under this heading, the most serious indication and form of their domination.

It is necessary to them besides that Christians be completely converted to their evil-doing. It is the devil who
foments heresies in the Church and ceases not from delivering to each believer attacks of temptation. In the text which
interests us, one sees that Tertullien ranges among the subjects of diabolic power, not only pagan peoples, but even the
'domestici Dei'. A few lines above did he not say that, if some Christians must succumb before the persecutors, it is
evidence that they previously belonged to the devil (homines ElUS FUlSSE ... qui defecerint ad ilium)r

All these facts, at the same time as they detail the operation of Satan, show also the character of him. It is a
matter of an affecting power, certainly formidable and singularly broad, over humanity; but there is nothing there which
includes a property or shows a strict right. Even when lertullien presents apostates as being the devil's property, it
is obviously a way of saying that they were amenable to his suggestions and by that predestined to become his victims.
A moral power of domination and of influence is not necessarily a juridical right.

What guarantees us that Tertullien cannot have understood it otherwise, is that he maintains, without any possible
doubt, that God always remains master and that he demonstrates it, not only by reserving the eternal flames for bad spirits,
but by subjecting them on earth to the least of the Christians. (203) Perhaps even one could go a step further. Fpom^
the moment that these various afflictions are a consequence and a penalty of sin, would it even exceed the bearing of this
doctrine to regard the devils who are the authors of it as the instruments of divine justice? In any case, their 'potestas'
would not denote a power independent of God. With respect to the pagans, on whom it operates with a particular amplitude,
Tertullien expressly says that it is God who reproaches them and delivers them so to the devils ... in salivam nationibus
deputatis A DEO an PER HOC diabolo expositis.

When therefore our author speaks of 'propria potestas', one could not allow that in that he contradicts these explicit
principles of his theology. All the less so as he experiences, quite on the contrary, the need of recalling them,^ It
is paramount to notice that Tertullien only uses this expression with a double clause of reserve^ habere VIDETUR diabolus
propriam potestalem, SI FORTE, in eos qui ad Deum non pertinent. If he takes it up however, it is because it answers a
particular nuance of his thought that context reveals to us.

Tertullien defends here the paradoxical thesis that it is not necessary to flee persecution because it comes from
God. He cannot ignore however that the devil has his part in it; but he holds that it is a collaboration by instrumental
right, not an initiative (per diabolum, non a diabole). In this connection he is brought to explain on the very different
way in which the work of the devil operates according to whether it is a matter of pagans or of Christians. Cn the former
it enjoys a 'propria potestas's a. formula v/hich is here obviously relative and which must be understood by comparison
with the power, moreover better determined,.it exercises with regard to the latter.

Christians, indeed, if they are not entirely removed from its empire, are nonetheless the object of a special protection
of God's from which they have become the 'domestici', of such a. kind that the devil is allowed nothing over them without
a special, permission. This is what Tertullien explains broadly in relation to persecution, temptation and other trials
of the righteous. Nihil Satanae in servos Dei vivi licebit nisi permiserit Dominus. In support/
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do CO principc Ihiologiqnc, Torlullicn invoquc j-excmine dc Job
,e ex 0do U:,-„ xx„, :i.. les do.nie.oe den.andcs du Pa,a- qu ,1
svoUKUise en ces .onnos : Ac no. .
,'n{,h nos n.objno. i'ucloul ii raclion c,x propno jw/c./n/c s0
•'̂ e rnciion J V~ !') ^ ' f • •
UncUon'canoniqle cnlee Icrouvoir onHnnire do pouvo.r exlra-
"t'i"ron'ec rappcllc muinlcnanlqne la premiere .eeiiUe ,ldja
d'une delcgalion divine, il s'ensuit qno ces deux especes dac .on
dr„"oniaquo dinercl moins par la nature .lue par le degro,

•moins par lo fond que par le litre qui les just.r.o c les lini.tes oi,
elles s'excrcent. l/.ine est pi-6cairc et limitee, tand.s quo 1auUe
se dovcloppe sans entravcs ct commc de plain pied, ila.s 1u.
etrautre sent deux modalitos du gouvcrnement d.x.n, su.van
que la l>.ovidence se sort du demon alitre normal pour le chAli-
Lnt des pecl.eurs (2) ou 4, life exceplionnel pour 1cpreuve
dcs bons. . ' ,

\ut enim cx causa pi-obaUonis concoditur ei. ius' tcntationis
p.tta.0 vol provocanti, Ut in superioribus. Aut e.x causa
rcnrobalionis Iradilur ci pcccalor quasi carmfic. ... poenam
(UliLO; XVI, 2)... Aut cx causa cohibitionis, ut Aposlolus icfcrt
(II Cor., Ml,")-

. Ce qui est dit ici dcs pcci.curs en, general doit cvidcmmonl
s'enle„d.e aussi dcs paiens, q..i ne sent, apris tout, qu une
categorie plus grave de recbours. Dans celte conclusion aux
antitheses si etudiocs, nous avons bleu la pensce Wlale do ^
lullien. Pour lui douc. Ic demon n'est jama.s .p. un ^er .lem e
sa puissance, ..no puissance d'cmprunt. En fail de «dro. » 1
quo le ius ,enlalio«is qui lui est .. concede .. par D.eu. A c„.
Lmre de ses victimes, il napas d'autre role que celu. du bour-

. rcau (iradilar ei pcccalor yuan carmfm mpoe.iamj. 1rocisio

(,) M. dAlcs ...inimisc plulot qu.l n'tnterprotc la prcniire q.jd UIm-
duit •. sur ICS sic, sclcnct, il agit ivfod on ...a,Ire . 0,, c.b, p.

Parrci, . csl a..c glosc qu'on cl.crchcrail on va.a ''I-", „
p, Commc rcpi-cscntanls do Uici, les ApMre. peuvent auss. lu.

nouvoir Tcrtulli.-^n le diHluit tic II Tim., 1.15, el ajoutc :.. Mdes lam
,L Dei tacilius di,a!.ol..... acciperc poteslaten, : tanlum abcst ut earn « P
prietate possideat. ». ' • . •

a fast remavqiiftrilc potir I'opoqno, qui nil uialhciueusoniont
iicgbgcc par la Ihcolo^no posldrieure el ue iJevail dire rcpri.so
(juo^ par. Abelard (1). De sorle que, loin d'etre favorable* aiix
droils du durnori, le .subtil africain se Irouvc anliciper la formLilc
Iheoiogiquc qui, neuf siucles plus lard, scrvira precisemcut a
les combattre el A les ruincr.

II

Mais, sans reconnailre an demon de drolls propremcnt dits,
daiitres Peres ont pense quo, d'une facon pins on moins mal
dclorrninee, Dion a tenn comple de lui dans rordomianee provi-
denliello dn salul. Tertnllicn n'aurail-il pas parlage cello con-
ceplion? Les lextes invoqnes ensnitc par M. Ilashdall lendraient

. a lo faire croire, oa Ton voit le demon apparailre dans les molifs
du plan diviui.

Sod et liic ratio defeiulit quod Deus iinayineia et siinililudi-
nem suam a diabolo captain actnula opcratione recuperavit (2).

Or, SI 1on se rappcllc que Ic demon avail ravi riiommc a Dicu
par (raude, comment cclte aemulft opcralio •na ferail-elle pas
penser a une fraude inverse, qui serait la revanche dc la prc-
niitic , Lt nous aurions ainsi, aTetat d'cliauche, cetle elrange
tlieone de la pia fnius qui dcvait seduire tant d'imaginations
mystiques depuis saint Ambroise et saint Gregoire de Nysse
jusqu A saint. Dernard.

Dans cetle interpretation noanmoins, on voil tout de suite que
le raisonnoment tienl plus do place (pie Lexegijso. Methodc dan-
gereuse et qm aboutit faeilement, sous prijlexle de prolonger
un texle, a Ic Iransposer sur un plan complijlemenL elranger a
la pensee dc son auteur (3). C'csL ici le (;as. -•

(1) Ahaelaiuj, Exp. in episl. Pauli ad Hum., lib. 1[. _ />. p i CLXXVIIt-
C''I. 834 ; N'ulctur.quod diabokis in, hoiaine.a qucm seduVit null urn ius
St- ucLrulo acquisient, nnsi forte... quantum ad peraiis.s-ioiie:ii Domini perti-

qui euia illi quasi carcerario vel tortori suo ad punisaduni tradidcrat ..
{-) Oe came Cfirisli 17. - P. L., t. II, cot. 827.
(3) La rnissiun redeniptrice du Fils de Dieu est toujours donnee par Tertul-
a coinme une initiative de la bontt} divine. II cst mome inbiressant de rele-
mci ie sarcasinequ-il decoche centre le Dien de .Marcion : .< 0 Deuiu non
ura beneticum, scd aemulatione »Adv. Marc., IV, 20.
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support of this theological principle, Tertullien invokes the example of Job, the text of Luke 22, 31? the last requests
of the 'Pater' that he synthesizes in these words i Ne nos induxeris in tentationem permittendo nos maligao. Everywhere
the working 'ex propria potestate' opposes the working 'ex permissa'i an opposition which reminds one of the canonical
distinction between ordinary power and extraordinary power.

If one now recollects that the first already results in a divine delegation, it follows that these two kinds of
devilish work differ less by nature than by degree, less by basis than by the right which justifies them and the limits
in which they operate. One is precarious and limited, while the other expands unhindered and on the one level. But
one and other are two modalities of the divine government, according as Providence makes Use of the devil by normal right
for the punishment of sinners or by exceptional right for the trial of the good.

Aut enim ex causa probationis conceditur ei ius tentationis provocato vel provocanti,
ut in superioribus. Aut ex causa reprobationis traditur ei peccator quasi carnifici
in poenam (U Reg. XVI, 2) ... Aut ex cause cohibitionis, ut Apostolus refert (II Cor. XII, 7),

What is said here of sinners in general must obviously also be understood of the pagans, who are, after all, only a
more serious category of sinners. In this conclusion to such elaborate antitheses, we have really Tertullien's whole
thought. For him therefore, the devil is ever merely a servant and his power, an assumed power. In fact of 'right ,
he has only the 'ius tentationis' which is 'granted' to him by God. With regard even to his victims, he has no other^
role than that of tormentor (traditur ei peccator quasi carnifici in poenam). (203.) Bere is a, quite remarkable precision
for the times, which was badly neglected by later theology and which should only be taken up again by Abelard. So that,
far from being favourable to the rights of the devil, the subtle African is found to anticipate the theological formula
which, nine centuries later, will serve precisely to fight them and destroy them.

II. But, without recognising rights properly speaking in the devil, other Fathers have thought that, in a more or less
determinedly evil manner, God took account of him in the providential prescription of salvation. Would Tertullien have
shared this idea? The texts invoked then by M. Rashdall aimed at making one believe it, where one sees the devil appear
in the motives of the divine plan.

Sed et hie ratio defendit quod Deus imaginem et similitudinem suam a diabolo captam
aemula operatione recuperavit.

Now, if one recalls that the devil snatched man from God by deceit, why should this |aemula operatic' not remind
one of a reverse deceit, which would be the revenge for the first? Thus we would have, in a crude state, that curious
theory of the 'pia fraus' which was bound to bewitch so many mystical imaginations from Saint -Anbroise and Saint Gregory
of Nysse down to Saint Bernard.

In this interpretation nonetheless, one quickly sees that rea,soning has more room than exegesis. This is a dangerous
method and ooe which easily succeeds, on the pretext of prolonging a passage, in transposing it on to a level completely
foreign to the thinking of its author. Such is here the case./
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, . 1 ... ••iiqiii's' inni^^ iicn ^ui I'",I'isullaUlc (ana 11. n.nif, ^^.'1,/.., \i„si VirnUiclion conslniito.

naaniavo aont '1.1' Ello nVUoint
par M. ((as,.dad ^ (csto, TcrUllicn „c
pas 4»n.nt»S«_w» »o.. ^ -' • „,.,<smplrice, oil se soriU
parlc r- 1; I;,!.; 10 marcl.c do dupes
consomme .a s ; „«1» seulcmom do Tln-

'̂T'ouTlvmr^a poLrs^ dn'est ^

111 dr 'smrvenr ct. non o.o,Uon( do ,a prcuve posUlve tourmo
par rf>.riUiro, il vent on donnor une jusl^ificalion ralionnelle (-).

. -Anlo «n.«ia commendanda -orit roCo <|uac praefait ut Dei
Filiiu de virginft na>^f:ereUir. •

cotlo nw:.. doit dvidommonl s'onlondrc a« sons largo do convo-
nanco U.oologiqnc ol lo gonio deTorlullion deplo.c pour on ddoou-

. . i" , Vosl rocs improvnos do snbUmd. I.a pre,more osl 0,0-
0„x flns geudralos do I'lncarnation. .Vulour do no,

ronaissanco spirilucllo, lo Cl.risl dovail naiirc '
nouveau, cclni-la inome qui ful donee cbinmo s.gno par le i
Bhb'o IsaVo Dans I'accomplissemonl do ocl oradclcrlul ion v ,
1 ur «no raUon^U. ^isposUio : .^da.n avant 0,6 rormd do

. "r ,'"0 il convonai, quo lo nonvol Adam c,U nuo na.ssancc
• l aalo' ais. en m6mo lonrps quo sane,man,e, Uncarnai.o.

. ,° nroro rdpa a,rico. Dans CO caraCoro no,ro an,eur ,rouve u
:• nonlle . ralson .afoppm do sa those (rod er mc raUo ^

dU], qui OS, prodsomon, do rdalisor cet,e a«nuU opercM
la suite indique bica le sens.

••• (!) Cf. Mi'. ¥ale,M«ia,ws.3-- fSerf— ... aprlmordlo .divieao iWSWa
. '"(I'par on ce car partic.ticr rcnlrc dans la lignc generals de sa
. Ifcs, donnnea p^ ea principc =. /„ Pso radandln ronnn 4d..
-1,23. • - ., . ,. 1V

5.L-.

in vilgin.;,,, o„i,„
nnin : ,n v.i«in«m aoqu.,. inlroduocnJum 'era, Dei Ve,-

^oun. o.«lrncieri„,„ vilan, m niusn.odi so.xun, adc.a,
mpcJil.oncu pcrcumdim sm„i mUijcram- in sululcn _ c-e-
didoral liye se.q,e„tl : credidis .Maria Calnicli. Quod ilia ci-e-
doiido •Idiquil hacc mdcmlo ddml. Scd Eva nilvil tuiic cencenil
In u e,a ox d.aboli vc-bo? c„nc,..,,il. Na,„
auoc,a pa,-orol ol in doloril.ns pure,el, vorbun, ,lial,di .se„,o„

est (lcni,:{ue diabolum mttnoiiiam. Contra
.Marm cmn edidil .(u, carnalcra fratrein l,s,.a,:I, into,.em,do,•en,'
sunm, s.iivum quandoqne pracstarct. In »„lvam ergo Deus Vcr

•A,™ I'Onuni fialrcra,memorium mali fmlris era-

D\oa SO dcyago celle conclusion ' ' . ' '
. Indc [>i-0deundu,n fnil Cliristo ad salulen, bomini.v quo l.omo

lam dainnalus intraverat."

^Dion qu'un pou long o,eompliqu6 (1), cc devolopivemon, dcvai,
.•Ire eile in exle.iso. Oil yveil ioul do siiilo qiie la rnlio cherdioe
SI. louve pour Icrlullicn dans unc correspondanco clroifc etilre
ios condilioms do I'ancienne 0, do la noijvolle oconomie. , -
^Dej.i sainl Paul avail prosenic .Adam comme ic protolypo du
eniisl celui-d Ulan, pour la vie spirilucllc co quo celui-lijul
pour la v,o eo,'po.-dlc. Ti,.an, do ee principc uno appliealioi, con-
forme 4 sa llu-,sc aeluclle, Terlullion ajouto quo la forn.alio,,
mliaoulcusc du pi-emier appolle la naissanco vii-ginaio du .second.

Ills Kciivisago rincarnulion commc repar;uion do la cliulo el ,sa "
poriaee s'ari-olc.aloj's sur Ic paiallclisinc cntio lo role d'f.ia cl
cola, do Mario. Du niomcnl quo ccllc-la avail ihi I'agenl do la
•uitc. cellc-ci dovail 6tro associeo an plan dp noti'o Redomplion

lliome clait classiquc depuis .sain, Juslin et ,sainl Ii'cnce (-2! •
•niu.s Tertullien, en le repi-enanl, lo pouixsui,. jusquc dans los
•wuli-es details, avec unc virtiiosilc do symhojismo qui le me,
' <•» au-dessus do ses predecesseiirs.

lechapitrc3uivai,t debute par
simplicius respondeamus... .> Ibid., 18; col. 828.

VoTr Contra haev., HI, 22, 4, et Pemonsir,. 33,
•i'aiileur-' antcnicienne, Paris, 1908, p. .240-247, Pa»Ter.tulhen estde beaucoup sous-estime.
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Tertullien first of all says not a. word about the initial deceit through which Satan seized hold of mankind. He
states, and moreover quite in passing, the fact of the fall, whose result was to make us his captives; but he says nothing
on the way in which it was brought about. Thus the induction created by M. Hashdall completely lacks basis. it no more
gains its summit. Hor, in this text, Tertullien does not exactly speak of the redemptive Passion in which the bargain
ing of fools proposed to the devil by divine wisdom would be completed, in the hypothesis in question, but only of the
Incarnation. VJhatever v/ay, one must conclude that the idea of the 'pia fraus' is absent from his mind.

To have his true thinking, one need only follow the logic of his reasoning in the fragment the text quoted is part of.
Here Tertullien preoccupies himself with establishing the virginal conception of the Saviour and, not satisfied with the
positive proof furnished by Scripture, he wishes to give it a rational justification.

Ante omnia commendanda erit ratio quae praefuit ut Dei Filius de virgine nasceretur.

This 'ratio* must evidently be understood in the broad sense of theological suitability and Tertullien's genius unfolds
to detect in it unforeseen resources of subtlety. The first is borrowed from the general ends of the Incarnation. Author
of our spiritual renaissance, Christ was bound to be born by means of a new method, the very one which was given as a

*-^ign by the prophet Tsiaih. In the fulfilment of this oracle Tertullien sees, moreover, a 'rationalis dispositio'i Adam
having been made from the virgin earth, it was proper that the new Adam have a virginal birth. But, at the same time as
sanctifying, the Incarnation is also restoring. In this characteristic our author finds a. new 'reason' in support of
his thesis tsed HT HIC ra.tio defendit), which is precisely to achieve this 'aemula operatic' of which the following suows
the meaning well.

(207*) In virginem enim adhue Evan irrepserat verbum aediticatorium mortisi in virginem
aeque introducendum erat Dei Verbum exstructorium vitae, ut quod per eiusmodi sexum
abierat in perditionem per eumdem sexum redigeretur in salutem. - Crediderat Eva
serpenti5 credidit Maria Gabrieli, Quod ilia credendo deliquit haec credendo
delevit. Sed Eva nihil tune concepit in utero exdiaboli verbo? Immo concepit,
Nam exinde ut abiecta pareret et in doloribus pareret, verbum diaboli semen illi fuit.
- Enexa est denique diabolum fratricidam. Contra, Maria eum edidit qui carnalern fratrem
Israel, interemptorem suum, salvum quandoque praestaret. In vulvam ergo Deus Verbum
suum detulit-, bonum fratrem, ut memoriam mali fratris eraderet.

From which emerges this conclusioni

Inde prodeundum fuit Christo ad salutem hominis quo homo jam damnatus intraverat.

Although a little long and complicated, this development had to be quoted 'in extenso' -one sees in it immediately
that the sought 'ratio' for Tertullien is found in a narrow correspondence between the conditions of the old and of the
new systems.

Previously Saint Paul had presented Adam as the prototype of Christ, the latter being for spiritual life what the
former was for bodily life. Extracting from this principle an application consistent with his actual thesis, Tertullien
adds that the miraculous formation of the first invokes the virginal birth of the second. Next he sees the Incarnation
as redress for the fall and his thinking causes then over the carallel between the role of Eve and that of Mary. From the
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\ la base do son raisonncni i vier^-e commc I've elait
1 \i-)r 0 Mario c^iL

qui rapprochenlhvc d.. - ^ •• pedic acousislc pour
ccovo V.ovgo nu .nomont el. -son H-1.^- C ^
ellc aroccvoir dans son co, ^ iusqu'i obsorvor quo Ic
iullicn poussclc scrupn dc sa doulouvcusc fdcon-
«.vcrbc »fnl bion pom l c . I _ arecu dans son
dilo [verhnm dhM ^^ncn i tJ .
scin Ic,\ori)0 dc. {aou. oui ^ :Marie acru an message
foi a la promessc lromp '̂-;« q-q^ dacbevc en conlrasle.
ao conlrau-e. a ao„n6 1.
Cut- live acnlanle em f.alr j ,„,on la chair devcii.i
jour ie celui h"i :

•son assassin. i -r. cfaf'.riolo '̂'inne qncTerUdlioii
,,„is ce« fails on. ious A.ne vicrgo, c'es.

no rnanquo pas do sign.aler. m ^ Pms-: „our quo ,0 m6mo soso ,p . al^caus ^ fo, do Mario olTaco la
uumenl do noire salul. Do ,„fa„iemcnt boni. qui douno

::^:;'::r:::;cidouces eniro 1. —^
Cl cellos do la cbule ^ ydemSlov une losuim'
inlcntiooncllos ll'l- p,ond anos yeux un
profonelo par ou ''dooi.o.mo ek^ n^ p,,,, u rfJ.-
sous rationncl : cc '1"^ „ rlrjiuc profcremUnn (8).
porilio no nous fcrail-olle pas rcmoulor
comment la-MSion 1^ 1 ,, p.a.,teur '̂ Mas! nous cntron>
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^2) £)e carne C/n'is^i, 18, CO . - - • , . ,. . .
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inoins encore de liii Icndre nn pioge propre i le Iroirqier, inais
dif ruparer son oaivrc dc inorL doiit nous fdines les vicliines scion

nil plan dc sagessc oil le relevemcal serail calquo sur.la dc-
tdicance, oil le rnyslcre de la licdeinplion rcpondrail an draine de
la clinle, de m.anicre a elre lout a la fois analogue dans sa
niarclic et coinpensateur dans ses elTels (1).

Celle philosophic dii plan divin ne satisferait sans doute pas
la Iheologic modernc : il suflil qu'ellc ait frappo Tesprit de Tor-
lullien. On pent meme observer {|ue ces hannonics de rcconoinie
redemptrice lui apparaissenl dans un rapport conslanl avec le
demon, qui semble elre present a toutes les phases de sa pcnsec
comme ii toutcs les phrases de son discours ; ct c'osl encore par
la qu'il porle bicn la marque de son temps. Neanmoins de ce
rapport lout materiel, qui tient a la realitc memo des situations
lelle quc son regard mystique se plait i la conlempler, nullc
part 11 ne tire I'ldee, nqn sculemenl pas d'un droit, inais meme
d'une simple convenance, au nom de laquelle Satan mcriterait
d'entrer dans les preoccupations de la Providence de Dieu (2).

Ill

Si la ponsee du demon intcrvient des la premiere esquisse du
plan redompleur, o forllovi sera-t-clle inseparable do sa realisa
tion. . • _

L'lLcriturc avail autorise Piisage de presenter Telat do I'hu-
inanite dechue commo un esclavage ct, par une suite des plus
logiqucs, sa delivrance commc un radial. Dans les textes dejii
cltiis oil a, pu voir quo noii sculemeiit Terluilien accepte sans
iiesiter la premiere expression, mais qu'il en precise explicite-

(1) Qu'ori ne se ineprenne pas sue Icpithcte Ce tcrme nc com-
porte par luL-meme auciinc qualification niorale el seal le conte.\te en peut
determiner ie sons. Voir la note JePalemius sur De virg. velandis, 1:«Aemu-
him et aeinulari fere in bonam partem accipitiir ab auctore pro imiiari ci
*>nitalione. » P. L., t. 11, col. 94C-94~.

(-) Par oil il depasse saint Irenee qui ecrivait ; «Omnis dispositio salutis...
aocundum placituin fiebat Patris uti non vinceietur Dcus. « Contya haer., HI.
-J. 1. Et encore : «Ncqucvenim iuste victus fuisset ininiicus nisi ex mulicre

esset qui vlcit eum. » Ibid., V, 21, 1. Cf. Ill, IS, 7. Voir J. Tixrront,
Wi.v^cn-e rfes cioj/nej, I, Tedit., Paris, i91a, p. 2oG-2G7.
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moment the former had been the agent of imperfection, the latter was found to be attached to the plan of our Redemption.
The theme had been approved from the time of Saint ^Justin and Saint Irenee; but Tertullien, taking it up again, pursued
it even into the smallest details with a skill in symbolism which puts it well above that of his predecessors./

(208.)
At the base of his reasoning there is first of all a series of facts which compare Eve with Mary. Mary is a virgin

as Eve was still a virgin at the time of her sin. That sin consisted for her in receiving into her heart the disastrous
word of the devil and Tertullien drives scruple from.his realism as far as to observe that the "word" was really for her the
origin of her sad fertility (verbum diaboli semen illi fuit)J thus Mary received into her womb the Word of Ood. Certainly
Eve had to make an act of faith in the designing promise of the serpent^ Mary believed in the message.of the archangel
Gabriel. Finally the parallel finishes in contrast. For Eve gave birth to a fratricideJ Mary, on the other hand, brought
to light one who should save his brother from the flesh which had become his murderer.

But these facts all have a soteriological importance Tertullien does not fail to notice. Tf Cj^p^st was born of a
virgin, it is because the same sex which had caused our ruin b.ecame the instrument of our salvation. Likewise Mary's act
of faith erases the criminal credulity of Eve. Lastly her blessed childbirth, giving Israel a goodly brother, tends to
make one forget the memory of the wicked brother that Cain was.

These inconsiderable coincidences betv/een the modalities of the Incarnation and those of the fall become in consequence
intentional agreements. Our intelligence can unravel in it a profound logic by which the system of our salvation to our
eyes takes on a rational meaning: what Tertullien a little further on calls the dispositio rationis super Filium Lei ex
virgine proferendum. But why should the vision of this plan- not bring us back to the wisdom of God who isthe author of^
it? Thus we enter into the highest secrets of Providence, which wished to bring about a perfect symmetry between the cir
cumstances of sin and those of redress.

One can now see the significance of this 'aemula operatic' of which Tertullien spoke at the head of the fragment we^
^ A- j Tj. j. _ j-j r* n.^ ^ ^ -c* ^ ^^ .Qr-i-l-nv-i /'ono ^ o4--iin r\-P Q onoyo f*oy himhave just criticized. It is not a question for God of com.peting with Satan, (209.) Isss still of setting a snare for

suitable to deceive him, but of redeeming his work from death, whose victims we were, according to a plan of wisdom in
resurrection would be calculated on the fall, where the mystery of the Redemption would answer to the drama of the fall,
in such a fashion as to be at once analogous in its course and compensatory in its effects.

This philosophy of the divine scheme no doubt would not satisfy modern theology: it is enough that it struck Tertul
lien' s mind. One can even notice that these harmonies of the redeeming system appear to him in a constant relation to
the devil, who seems to be present in every phase of his thinking as in all the expressions of his language; and yet it is
through this that he really bears the mark of his time. Nonetheless from this quite material relation, which attaches to
the very reality of situations such that his mystical attention delights in contemplating it, nowhere does he extract the
idea, not only not of a right, but even of a simple expedient, in the name of which Satan would merit entry into the pre
occupations of the Providence of God.

Ill, - If thought of the devil intrudes as early as the first outline of the redeeming scheme, 'a fortiori* it will
be inseparable from its realisation.

Scripture had authorized the usage of presenting the state of fallen man as a slavery and, as a result of more logic,
his deliverance as a redemption. In texts already quoted one could see that not only Tertullien accepts without demur
the first expression, but that he explicitly specifies/ -
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v"> Dn' liii il n\ a doule quo par lomeullapoi ec <i en caplif^ {imar/hn'm
P6ch6.es hommcs sonldcvcm s.e ^«P 'r» _ sins lo
et suam Adiauolo ca •^), -. > _
n, St excrco on consoqncnoc sur cux nno, propr,a pair U..

• 'loos, on cnployant Ic tome faditionnel do rodcrnn.,on,
C'c nolu.- llomont nn dconon „u'U doit ponsor commo an
al lo cot adVanchissomcnt. 11 sen oxpliquo avcc sa v,guo,„-
Jutu. ore dans un passage dont lo rdalismc apart.cnl.eroment^sionnd qnolquos historions et qn'il nous rosto aexnm.nee.

Dominus ilium [= homlnom] rode.nil ab angclls ""'"f
libus poloslalil.ns, asplritualibu, noqu.Uae, atencbr.s luuu»

. • . acvi, a iudicio aetcrno, a morte perpetua.

On no cite d'ocdinairo quo cos ligrms, sans Ionic parco qn'on
'OS jugo snmsantes pone etablir nnc conviction; mais elles son
encadlccs dans un conlcxto qui, ii premiere viie loin dallonue

cas semblo pl«l6l fait pour raggcaver. Aprcs avoir prou e' ud ; crimincl de so souslrairc ala persociilion par la nil ,
?ortuUien vent monlrer ici quo ce n'esl pas tme moindre fan e
dachelcr aprix d'argonl sa llberte anpres d'anlor,les com 1-

To fuilo fllmae ' turmllrb.rtlilp^a fy'u-f.m:

'icarrdoquento, saisissaiito
ma!s donl la complcxUe semblo avoir robute le courage de, tra
ducteuTS (I).

Ut aiuem redimas liominem lun.n nuniniis qnem •sanguino
sue redemit Clirislus. quam indignum Deo el d.sposil.ouo cius

• ' qu Fine sue noii pepcrcit pro to ut Herel „a.edW™ aoh-.
; qni laniquam d.iclus cst ovi. ad vieUmam... : 'otum hoc ut

V ^i:;ce::HXr:mp.lonlsnostrac;Apudinrcros,enian^
nostra ost ot stipulalio noslra in cadis. Sublevatae snnt p^r e
sempitornao ut mlroirct rex gloriae..., hom.nom do tem-.

(1) Les traductiniis dc M. TufiMKL, op ciD, uq-l-:>0 sont
Melimjes de palnloiu el d'hieUire dee doomes, Pans, 19-t, pp. .
Pune et I'autre trt:3 incomplete.
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iiiiino a!) iuferis, riKdrcalms in caelos. Quis csl qui advoi iUii ilium
^ reiuctatur, irumo dtqirooiat, el morcedom cius lam mac-no coin-
. paratam, pretiosissuuo scilicet saiqquine, com]UrUulat?l-uu crm)

melms est fu-erc quam lion viliorem, si noii tanlo siid.cotns-
tabit homo quando coiistitit Domino.

• Et Doniinus quidcm ilium redemit ab angelis muuditeneii-
• tibus potestatibiis, a spiritualibus nequiliae, a tcncbris buius

aevi, aludicio aelcrno, amorle porpetua. Tu autem pro eo paci-
. , sceris cum delatore, vel milite, vei furunculo. aliquo praeside

sub tunica et sinu, quodaiunt,ut furtivo, quem coram toto
mundo Chnstus emit, immo et manumisit! Ilunc ergo liberum

. prelio aestimabis el prefio possidebis, nisi eodcm quanto ut
dnxinuis Dommo coiistitit, sanguine suo scilicet! Ut quid cr-o dc

.• homine Glinstum redimis in liomine in quo Christus est J) V
Quoi qu'il en soil de cerlaincs obscurites dc detail, ia ligne '

generalc du te.xte csl bicn claire. TerUillicn nc vcul pas admcltre
qu un clirelien se rachcle, parce qu'il est doja rachcle, mieux
encore libere par le Clirist, commo le serait un esclav.e am-anclu
par rinlcrvenlion genereuse dun tiers. Aussitot son esprit de

: junste .ovoque le protocolc de ranVanchissement pour montrer
que notre racliat en remplit le.s conditions. .

Le SauvGur apaye le prix en versanl pour nous son proprc
sang. II a Lien accompli ics formalites icgales dans les delais

. vonlus : notre se fait aux cnfers, notre cantionne-
mciil{slipHlatio) est dans les cieux ; ie tout, se passe an grand
jOur {coram toto mundo). Ainsi nous de venous son.bien [mcrccdcm
cms tarn mctgno com;mjY/Az/a) ct, pour quo rien ne manque a la
vahdile de Tacte, on nous rappelle le noin du proprietaire auqucl
d nous a rachelds [recUmlt ab angelis munditcnenlibus poirs-
tatxbus). ;

Sur ce schema deja signiflcatiC se detacbent certains traits qui
en accenluenl lo caractere comrneixual (2). Tertullien entend bien
parlqr d'on [diem eniptionis noslrae), Qi fut consecutif •
Aunmarche(/mmmem mercatus in caclos].Ux comparaison avec
le mauvais Chretien qui va se rddimer moyennant finances laisse

(1) i./t. II, col. 136. ' ^
'PMous de Ter-

Za iJedmpizo/j, Strasbourg, I860, p. ,7-8. - '
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specifies the hidden import of it. For him, there is no doubt that through sin men have become captives of the devil
(imaginem et similitudinem suam A DIABOLO GAFTAM)^ who, before and without Christ, exercises in consequence a 'propria
potestas* over them.

Consequently, in using the traditional term of 'redemption'* (*interchangeable with 'ransom' in this context), it is
naturally of the devil he must think as 'terminus a quo' of this,deliverance. He accounts for this with his iBual vigour
in a passage whose realism has particularly impressed certain historians and which it remains to us to examine. Bominus
ilium (= hominem) redemit ab angelis munditenentibus potestatibus, a spiritualibus nequitiae, a tenebris huius aevi, a
iudicio aeterno, a morte perpetua.

Only these lines are normally quoted, no doub.t because they are judged sufficient to establish a conviction; but they
are surrounded with a context which, at first sight, far from extenuating the case, seems rather made to worsen it. After
having proved that it is criminal to avoid persecution by flight, Tertullien desires to show here that it is not a lesser
offence to ransom one's liberty from obliging authorities. "If, he says, flight is a gratuitous ransom, ransom is a
purchased flight". This miserable subterfuge of weak Christians has, further, this special evil of being a direct hurt
to the God who has redeemed us. This is a fertile drawing together for an imagination like Tertullien's and which unfolds
likewise in an eloquent tirade, gripping and incisive, but whose complexity seems to have rebuffed the courage of the
translators.

Ut autem redim.as hominem tuum nummis, quem sanguine suo redemit Christus, quam indignum Deo et dispositione eius qui
Filio suo non pepercit pro te ut fieret maledictum pro nobis, qui tamquam ductus est ovis ad victimam....: totum hoc ut
a peccatis lucraretur'

Sol cessit diem emptionis nostrae. Apud inferos emancipatio nostra est et stipulatio nostra in caelis. Sublevatae
sunt portae sempiternae ut introiret rex gloriae...., hominem de terris, (2^^.) immo ab inferis, mercatus in caelos Quis
est qui adversus ilium reluctatur, immo depreciat, et mercedem eius tarn magno comparatam, pretiosissimo scilicet sauguine,
commaculat? Jam ergo melius est fugere quam fieri viliorem, si non tanto sibi constabit homo quando constitit Domino.

Ft Dominus quidem ilium redemit ab angelis munditenentibus potestatibus, a spiritualibus nequitiae, a tenebris huius
aevi, a iudicio aeterno, a morte perpetua. Tu autem pro eo pacisceris cum delatore, vel milite, vel furunculo aliquo
praeside, sub tunica et sinu, quod aiunt, ut furtivo, quem coram toto mundo Christus emit, immo et manumisit.' ^ Hunc ergo
liberum pretio aestimabis et pretio possidebis, nisi eodem quanto ut disimus Domino constitit, sanguine suo scilicet!
Ut quid ergo de domine Christum redimis in homine in quo Christus est?

Be that as it may with certain abstrusenesses of detail, the generalUne of the text is very clear. Tertullien does
not wish to admit that a Christian redeems himself, because he is already redeemed, better still set free by Christ, just
as a slave would be who is freed by the generous intervention of a third party. Likewise his jurist's mind evokes the
protocol of manumission to demonstrate that our redemption fulfils the conditions of it.

The Saviour has paid the price by spilling his own blood for us. He fully completed the legal formalities in the
desired periodsof grace? our 'emancipatio' is used to hell, our security (stipulatio) is in heaven; all is dispensed with
on the great day. (Coram toto mundo). Thus we become his property (mercedem eius tam magno comparatam), and, so that
nothing is wanting to the validity of the transaction, we are reminded of the name of the owner to whom it has ransomed us.

On this already meaningful plan certain features which emphasize the commercial character of it stand out.^ Tertullien
surely means to speak of a purchase (diem emptionis nostrae), and what was more, in a market (hominem mercatus in caelos .
The comparison with the bad Christian who will redeera himself in exchange for money itself drops/
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Ml Vcut prvclc iin anlein pro eo paosceris cumnu!ino cntrevoii- qu a Nculp.vcit „

delnlorc). . . visenl evidemmcnt le demon : ccsl
Or ccs diversc.s cemaiL > , , , . ^ nous adiele. -

Ini quielujl noire delenteur, ^ ^ assimiles r.u cas

a„ cl.raic... qin a I.
,,,„ eqvnvaul a i.n, ^ : m:
,,,,.• ilium • A. . . •
UOMISK Ch-istum ret imii -^Tiinn esl localisoe aux enfers

a.- ™::;;r':rn cst-cn pas SU.-10 OroU
utferoe d'Origino, do saiat Cregoire do

Chcmin pas concluro quo TcrtulHen a
Njssc cl auUcs, - moinant poor nous. enlendaU
concu, lui qu , . > ^ quo. la descenle aux
pajcr au dome,, !a .•anoon do no toes t q ,
Uers acu pour but ct pour ellot dassure. P ,Psationdecel«ba.,.seco..lral^^^

Malgie loulc cello .k.cu . . • iuC-'Uimo. On ohservera
pus li6siler ^dire que laeonc ^ pyofesso do lUeo-

?'"'t.'!I!jpUou slvinl^^^ loulo morale el pralique.log.0 do la •.edempuou. ^ ,i.-.marcl.e quc, dans son r.go-
est do dolour,,cr '<= .̂a.emenl coupablc. Pour mon-

• risme intrans.gcanl, .1 c,l me b , uberlo
U-er CO qo'il yad'odicux p„>,aaso faiblesse la
dc sa foi, sans vacheles au prix de son sanjj.
rnagn;.nimiUi du Cl.risl qu. nous a ^ ' ^atcr, encore

.«..»raudra,l-.l ue PJ J Nous lui avons co e
Suuveur {lue, eod,.m qua ^ (i).
son sang : Cost noire „ di, moins ravanlago
Sinon, mieux one .^ ^ ^
relalif de ne pas nous uxer a ^

•"sri,

• rol 13S4'J9 • « Qiiod
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argument. .Mais cellc analogic n'est p;is necessaircmcnL une assi
milation do loms points complete : il sultit d'une ccrlaine rcs-
semhiance quiaulorisc la conclusion morale qu'il vcut inculquer.
La Redemption n'est done envisagec ici que dc biais, el encore
.sous iin angle Ires special. Double ob.servalion qui impose une
sage reserve avanl de Iransrormcr en syslemc quclqiics o/jiler
dicta. • . •

En rcalilc, toul lo talent d'imagination ct dc plume quc Tcrtul-
licn met aii service dc son theme, tonle i'ingeniosite dc scs rap
prochements n'cmpechent pas son raisonncmcnl d'etre iinc coin-
paraison, ct qui clochc par i)icn des cndroils. Si Ton rcgarde le
prix du raclial, le sang du Christ repandu sur ha croix el la soulte

. ver.sec au fisc romain ne ponvcul utre robjel (juc d'une identi
fication purcment verbalc, tout juste appuyeo sur ime ecrluinc
similitude de leur fouclion. Plus visible esl encore I'arlifice, on
pourrait presque dire la logoinachic, (lui, grace a iin jeu d'ex-
pressions jiiridiques, cssaie d'cquiparcr les modalitvis de la Re
demption aux formalitcs. logalcs do rafi'ranchisscmenl. Enfin
lout ditrcrcnt est lo role du destinataire; car resclave qu'on
raehetoa deja un proprictaire ct, dans I'ordrc spirilucl, rhuma-
nite pechercsso csl an moins dans une ccrlainc nicsure cnlre les
mains du demon, tandis que Ic fonctionnairc imperial n'esl pas
le detenteur des Chretiens qui out la faiblessc de lui olTrirde I'ar-
gent pour se rachcLer, mais sirnplcmcnt I'arbitrc de leur sort. 11
suitde tout cela que la coinparaison exploitec par Tcrtullicn n'csl
cxacle que dans les grandcs lignos — par oii die ropondait am-
plcment a son objeclif parcneliquc — ct qu'il n'y faul pas voir
aulre chose qu'une analogic trbs gcnerale, qu'il utilise a scs fins
imrnediatcs sans prelondre pour ccla en urger egalemenl Icuis
les details.

Aussi bicn son langagc p-cscntc-t-il des nuances qui sont inlc-
ressantes a etudier de pros. Qu'il s'agisse dc la Redemption qu'il
glorifie ou dii marchandage qu'il condamne, Terluliien emploie
indifieremment ics te.rmcs dc redimcrc ct de prclium : I'un ct
1autre sont dcjoi dans saint Paul el noire, auteur nc dit jamais —
ce qui scrait caraclcristiquc— entre quclles mains le Christ a
depose cette rangon. Ala suite, il parle de noire cinplio ct declare
fiue le Sauyeur nous a bion achctes (ynercalus), tcllcmcnt que
nous sommes desorniais sa inarchandisc (merccs) en <iuoi il ne
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drops a hint that there was an agreement Ctu autem pro eo pacisceris cum delatore).
Now these various steps are aimed obviously at the devilJ it is he who was our jailer; it is from him Christ buys us.

The procedure of the Saviour and its results are Compared with the case of the Christian who is weak enough to ransom him
self to the judge I which amounts to claiming to ransom the Christ which is in himself (Dominus ilium- redemit AB ANGELIS
munditenentibus potestatibus...: BE HOMIWE Christum redimis in homine). , If one lastly takes into account that, in addition,
our liberation is localized to hell (apud inferos emancipatio nostra est), is one not on the right road which leads to the
theory of Origene, of Saint Gregory of Nysse and others, and, must one not conclude that Tertullien also conceived that
Christ, in dying for us, meant to pay the devil' the ransom of our souls and that the descent into hell had for its goal
and effect the insurance to our profit of thefulfilment of this curious contract?

In spite of all that accumulation of probability, one must not hesitate to say that the conclusion would be unjustified.
One will notice- first of all that Tertullien does not expose 'ex professo' any theology of the Redemption here. His inten
tion, quite moral, and practical, is to divert the Christian from a step v/hich, in his intransigent strictness, he regards
as gravely guilty. To demonstrate what is odious-in desiring to buy liberty ofone's faith with money, he certainly opposes
to this shameful weakness Christ's magnanimity which redeemed us at the cost of his blood. From which comes this point
'ad hominem' that to claim to redeem oneself, it would yet be necessary not to rate oneself less dear than the Saviour paid
for us, (nisi eodem quanto Bomini constitit). ^e cost him. his blood^ it is our blood we owe him. in return. Unless,
flight, which owed less advantage to not being taxed at a reduction, is worth more still (melius fugere quam, fieri viliorem).

That's to say that between the action of the believer who miserably negotiates the rate of his security and that of
Christ who redeemed us at the cost of his sacrifice,.Tertullien sees relations enough to extract argument from. (213^ But
this analogy is not necessarily an assimilation of all points together: there is sufficient resemblance to authorize the
moral conclusion he wishes to teach. The Redemption is therefore envisaged here only slantwise, and yet from a very special
angle - twofold observation which imposes a reserve wisdom before transforming certain 'obiter dicta' into a system.

In reality, all the talent of imagination and of penmanship Tertullien places in the service of his theme, all the
ingenuity of his reconciliations do not prevent his reasoning from being a comparison which is wrong in many places. If
one takes the cost of the ransom, Christ's blood shed on the cross and the sum paid to the Roman exchequer can only be the
object of a. purely verbal identification, both quite dependent upon a certain similarity of their function. More visible
still is the guile, one might almost say. the logomachy, which, thanks to a game of juridical expressions, attempts to equate
the modalities of the Redemption with the legal .formalities^of manumission. Finally, quite different is the role of the
addressee; for the slave one redeems already has an owner and, in the spiritual sphere, sinful humanity is at least to a.
certain degree in the hands of the devil, while the imperial functionary is not the jailer of Christians weak enough to
offer him money to ransom themselves, but simply the arbitrator of their fate. it follows from all that that the compar
ison exploited by Tertullien is only exact in its outlines - by which it amply meets its parenetic objective - and that one
must not see in it anything other than a very general analogy, which he makes use of for his immediate ends without claim
ing for that to press equally all the details of it.

Bikewise his language offers nuances which are interesting to study closer. Whether he deals with the Redemption he
glorifies or the bargaining he condemns, Tertullien makes use indifferently of the words '^redimere' and pretium : Both are
already in Saint Paul and our author never says - characteristic this - into who's hands Christ placed this ransom. Follow
ing on, he speaks of our 'emptio' and declares that the Saviour has really bought us (mercatus), so that we are henceforth
his merchandise (merces) : in v/hich he/



i;l s i?

fait qnc poursnivrc, avcc iin luxe do torininolot^io tochniqiio prorao
ii liii donncr un rolicfplus vigourciiN. I'imagc^ inhcrcnlo au mot
m6inc do Rodomidion (1). Qunnl aux expressions qui impliqiio-
raicnt proproinent unc negocialion ou un paclc, 11 los it^>ci\e .

'aux lrar.tallons du Chretien avec son delaleur, avec rautorile
civile ou militairc (/« aidcm paclsrcris cmn dclalore, vcl mihic,
vel... pracside)-, mais 11 nc les applique jamais notrc Rcdemp-
tcurdlvin. Cost done qu'll a bleu conscience que le cas esl
d'un aulre ordrc.

Kn soinine, 11 n'y a pas aulre chose dans ronsemble do cc
morccau qu'unc reedlMon do' la inclaphore tradlllonncllo dii
rachal, lollc qu'on la Icouvc dans le Xoiiveau Testament. Suivaul
la spcclalile de son temperament lllteralre, Tertulllen Im donnc
dcs formes plus appuyecs et unc couleur plus vlve, mals sans
en modifier le fond. Assurement 11 ne fait rlcn pour prevenir Ics

•'mcprlscs qu'elle risque de susclter, mais pas davantagc pour en
preciscr on aggraver le sons (2). Pour lui Imputer la thcone do
la rancon, 11 faudralt, a defaut dc textes formels, des indices po-
sitlfs. Or, au moment rne.me oii 11 semblc le plus pros dc gllsser
sur la pcnte, Terlulllcn s'abstlcnt dc los fournlr. Quand on adans
Pcsprit les precisions Inquiclanles afticiices a ce propos pai
quelqucs Peres des slccles sulvants ou certains predlcateurs du,
bus rnoycn age, cetle abstention ne sauralt paraitrc accldentellc .
elle cst rcvclalrlcc d'un raonde lout diO'erent dIdces, sur lequel
ne sauralt ralsonnablement donner le change I'ldcntlte particllc
de leur vetemcnt Irnaglnatlf. _ ;

La lumlere dc cc contcxtc eclairc sans pelne le texte cite en
premier lieu ;le nedcmil ah «n '̂̂ /R,qul pourrait toutd'abord sem-
bier plus compromcttant, dolt se prcndrc au memo sens mela-
phorlque. II cst frappant que le vcrbe redemit yest suivi de cinq

fl) Uappnichcr commc procoile lilteraire tic fleveloppeinciit Ad mail.,
. ^ lp-,un. masis maadum carcerem e.se... Maiorcs tcncbras habet mnn-
du3, ...graviores catenas...,, peiorcs immunditias... Plures postremo mimdus
rcos continet, scilicet univer3uiu.borninuin genus. .>

(2) «Quand ies Peres se cuntentont dc dire quo le pecli6 nous rend esctavcs,
ct nKunc csclaves d.i de.non, que Jesus-Christ cst noire rancon, qudl nou-s
rachcto par son sang, on narien a leur objector, leur langagc ctant cehn dc
I'Ecriturc. »P\ Phxt, La theolor/ie de saint Paul, t. 11, Paris, 1912, p. " •
ajouterons-nous, ce langagc etant mCdapborique.

1J 1;1 I.)

comphimcnt.s, qui, uyjint tons pour but u'cn lndif|ucr le teiune,
dcsigneiit sans mil doulc des roaliles .siinllaircs, sinon cnllere-
ment idenliques. Or les deux premiers seiils .sont des clres per-
sonnohs , les puissances angellquc.s niaitresscs du monde, les
esprits du mal, formuies syiionymes de la langne pauliniennc
ponr dire les demons. Alasuite, Tertullien paric des tenubres du
.siOcle present, du jngcmcnt elcrncl, dc la morl qui nc finil pas ;
cc .sont ies efFels presents ou futurs dc la domination diabolifjuo ;
rnais, pour reels qu 11s solcnt, on n'imaginc pas quo ccs eti'cs aient
uuo subslslaiice proprc. SI done le demon pouvait etrc a la
rigucur loparteuairc avcc IcqucI le Christ a negocle notre rachal,
on n en saurail dire autant dc ces abstractions. Toules ccs ex
pressions soul ainsl accumulecs pour decrire retal rnalheureu.x
nuqiiel Ic Clirist arrache iios amcs. D'oii 11 suit quo lactlon re-
domplrice dont il est. lei question ne slguifie plus au sons strict
un central bilateral de liberation, mais seulcmcnl une ceuvre
geueiale de miserleordicuse delivrancc.

Sii etait besoin d'une conrumalion, 11 scrait facile dobserver
quo, dapres le mome pa.ssage, Ic Christ nous rachete de I'enfer
f.\B ixFEHis vicrcalus in caclos) ou du p'eche {tolum hoc nl a pkccatis
lucyarclar). En parlanl de «redemption », Tertullicn pou.se lou-
jours au lieu ou a I'ctat donl notrc Saiiveur nous delivre, nulle-
inent dc la maniere precise qu'il emploie pour nous en relirer;
Hii Chretien qui Iraite avec I'aulorlte paienne 11 ecrit encore que
son acle equivaut, puisque Ic Christ vlt dans eel hornme, a rache-
ler le Christ d'un hommo (de ho.mixe Chrhium rcdimls). Cc qui nc
pent pas slgnilier quo 1on amenc le jugc, par un paiomcnt con-
\onabie, a relachcr son domainc sur quelquTin quo, par hypo-
Ihese, il no possede pas encore, mals qu'on le soustralt asa puis
sance en I'empcchant dc tornber enlre scs mains. Ainsi en esl-11,
loutes proportions gardees, de rceuvre.du Christ par rapport au'
demon (1).' ,

VollA pourquoi la plirasc de Tertullien doit se traduire, non pas,
luimel . «Le beigneur a rachete 1iiommc ciux anges qui

expressions suivantcs : «Nnllius scrvus in quantum ' .
us Uhnati, qui te etiam capliuUale saeculi liberauU. »Dc idol., IS. Et en-

c<a-o,a propos du serpent dairain :«loguram... dominicae cruciJ, aserpcn- •
^"d/elis diaboli libcraturae nos, duni per semctipsum diabo-

b Jd est serpentcnj, interfectum suspendit. »Jbid., 5.
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he merely pursues, with a profusion of teohnical terminology fitted to give it a greater emphasis, the likeness inherent
in the very word Hedemption'. As for expressions which would properly imply a negotiation or an agreement, he keeps them
for the dealings of the Christian with his accuser, with civil or military authority (tu autem pacisceris cum delatore, vel
railite, vel ... praeside); but he never applies them to our divine Redemption. He therefore well knew the case to be of
another order.

Summing up, there is nothing else in the whole of this fragment but a re-statement of the traditional metaphor of
'ransom', such as one finds in the New Testament. Hollowing the speciality of his literary temperament, Tertullien gives
it more reliable forms and a livelier colour, but without modifying the basis of it. Certainly he does nothing to prevent
the errors it risks bringing about, but neither to clarify or worsen the meaning of it. To impute to him the theory of
ransom, lacking explicit texts, would require positive indications. But, at the very moment when he seems closest to
sliding on the slope, Tertullien abstains from providing them. When one keeps in mind the disturbing precisions attached
to this design by some Fathers in the following centuries or certain preachers of the low middle ages, this abstantion dDuld
not appear accidental: it is revealing of a quite different world of ideas, over which the partial identity of their
imaginative clothing might reasonably lead one astray.

The light of this context illuminates the text quoted in the first place without difficulty: the 'Redemit abangelis',
which might firstly seem more compromising, must be taken in the same metaphorical sense. It is striking that the verb
'redemit' is followed by five (215.) complements, which, all having the aim of showing the limit of it, describe similar
realities without any doubt, if not completely identical ones. Now the first two alone are personal beings: angelic powers
mistresses of the world, spirits of evil, models synonymous with the Paulinian language for devils. Afterwards, Tertullien
speaks of the shadows of the present world, of eternal judgment, of death without end: these are the effects, present or
future, of devilish domination; but, however real they may be, one does, not imagine that these beings have a proper exist
ence. If therefore the devil could be in a strict sense the partner with whom Christ negotiated our ransom, one could not
say as much of these abstractions. All these expressions are thus accumulated to describe the unfortunate state from
which Christ extracts our souls. From which it follows that the redeeming action of which it is here a matter no longer
means in the strict sense a bilateral contract of freedom, but only a general work of merciful deliverance.

If it had need of confirmation, it would be easy to point out that,^ according to the same passage, Christ redeems us
from hell (AB INFSRIS mercatus in caelos) or from sin (totum hoc ut A PliiCCATIS lucraretur). In speaking of 'redemption',
Tertullien is always thinking of the place or state from which our Saviour delivers us, not at all of the exact manner he
uses to remove us from it. Of the Christian who treats with pagan authority he writes again that his action amounts to,
since Christ lived in that man, ransoming Christ from a man (OF HOMINS Christum redimis). Which cannot mean that one
brings the judge, by an appropriate pajmient, to release his hold over someone who, by supposition, he no longer possesses,
but that one removes him from his power by preventing him from falling into its hands. Thus is it, all proportions kept,
of Christ's work in relation to the devil.

That is why Tertullien's sentence must be translated noi, according to Ti. Turmel: "The Lord redeemed man to the*
(*grammatical subtlety difficult to render in Fnglish) angels who/
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sonl ICS mailmdu monde,csprils mauvais.
siiclo, ai: jugcmccl clernc!, dla mort sans fin s- cc qo, pour la
dcrnierc nartic no donna aucun sens plausible mais )ien . « .
a rachcle rhomine (i« puissances angeliques maU.nSSCs
nion e, dor csprils mauvais, 4c. tondbros du siocle, rfn jugoment
"t!rncl dc la Lrl qui no finil pas. »C'elail la IraducUon propo-
s,ic dcja par Oaonham el la plupart des ancicns commenlalcu s
do Tertullicn ; ollc esl reprise, d'une maniero loul-a-,a.t
danlo par M. Tixeronl el, chose plus dtonnanle. par M. RashdaU
Pd-nrlL. Scule elle sauvegarde adcqualomenl la S----
lalo-iqubdu texle. Mais qui ne voil quo ce langage i.ste dans
I'a li-nc de la melaphore traditionnclle et quo la Redcrop ion
ains.°enlenduen'a pUis qa'iin sons maleriel, comme expression
ima'-cedece faitobjectif qu'esl raffranchissement spiriUiel do
noslmes, mais .sans rien-de ce caracldre juridique et conlracloel
que Ton avail cru y decouvrir ?

• C'estainsi quo les divers tcinoignages invoques pour dtmh'i.i••tTortnllien la conception populairc d'un rachat coneIn avec
prince des enfers so derobentrun apres I'aulre. Du triplo iaisceau
reuni parM. ilaslidall aucuu eloinenl nc rosiste a la ciiLiquc. <
sriledo'-flcriiureetavec lous Ics Chretiens de son temps, er-

linen sins- doute expose volont.ers ie mystore du saint en lone-
lion du demon ; mais il so coplente d'affirmer quo le peehc nous
soumettait ason empire et qu'un des aspects de noire Reacmp-

•lion, un des grands bienfaits par consequent de noUe Reuemp
leur, fut de nous ea delivrei. a u me-

SI done Ic fondatcur de la thdologie laline a consmvc la me
taphore da rachal, il n'est pas responsable de tavoir lai cm

. dtlusle sons d'une ranoon payee a Satan ct ne .
disnuler iL Origene la paternite de celle theorie, qui dev.iit ctre si
•ficindc a luge patristique. C'eta.l une justice a lu. renure,

• quand ou so rappelle que.tant de charges pesent deja sur sa
memoire ct qiie son jugoment Iheologique fut loin detre toujours
egalenecnl bien averli. .

.. • ' . . • . Jean Riviere.
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who are masters of the world, to evil spirits, to the shades of the world, to eternal judgment, to endless death" - which
for the last part offers no plausible meaning - but ratheri "He redeemed man from* (* grammatical subtlety difficult to
render in iiinglish; the angelic powers, mistresses of the world, from evil spirits, from the shadows of the world, from
eternal judgment, from death without end". This was the translation previously proposed by Oxenham and the majority of
the early commentators of Tertullien; it is taken up again, in a completely independent way, by M, Tixeront and, some
thing more surprising, by M, Rashdall himself. Alone it safeguards adequately the grammar and the logic of the text.
Hut who sees only this language remain in the line of traditional metaphor and that the Redemption thus understood has no
more than a material sense, as adorned expression of this objective fact which is the spiritual liberation of our souls,,
but without anything of this juridical and contractual character one thought one found in it?

*

It is thus that the various evidences invoked to attribute to Tertullien the. common idea of a ransom concluded with
the prince of darkness disappear one after the other. Of the triple bundle brought together by M. Rashdall no element
stands up to criticism.. Following the .Scripture and with all the Christians of his time, Tertullien unquestionably will
ingly exposes the mystery of salvation in the working of the devil; but he is content to affirm that sin subjects us to
his empire and that one of the aspects of our Redemption, one of the great benefits in consequence of our Redemption, was -
.for us to be delivered from it.

^ If therefore the founder of Latin theology preserved the metaphor of ransom, he is not responsible for having turned
it into the sense of a ransom paid to Satan and does not require to dispute with Origene the authorship of this theory,
which.was bound to be so fertile in patristic times. This was a, justice to render him, when one recalls that so many
accusations already weigh upon his memory and that his theological judgment was far from being always equally well informed.




